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APPENDIX K 


Is the Order of R.R. & A.C. to remain a Magical Order ? 
Written in March, 1901, and given to the Adepti of the Order 
of R.R. & A.C. in April, 1901. 


I. 

We are about to make a legal constitution by the vote of all 
the Adepti. We must, therefore, go to first principles, and de- 
cide what we mean to do with the Order — whether we intend 
to keep it as it has come down to us, or to change it into some 
new shape. We have even to decide whether we intend it to 
remain a Magical Order at all, in the true sense of the word. 

“The majority of the Council" have described themselves as 
advocating “a system of carefully organized groups.” The 
committee which is about to be appointed to draw up laws and 
bye-laws will have to consider this proposal or proposals aris- 
ing out of it; and as whatever the committee decides upon 
must come before you, that it may be legal, you yourselves 
will have to decide between system and system. I regret that 
differences have arisen among us, but none the less I must 
submit to you a system which is not, so far as I can judge 
from a recent open letter, the system of “the majority of the 
Council.” 


II. 

I propose that we neither encourage nor discourage “groups” 
officially, while retaining our right to do either in our personal 
capacity, but that we endeavour to restore the Order to that 
state of discipline, in which many of us found it on our initia- 
tion into the second Order some eight or nine years ago. This 
can be done: 

(1) By insisting on a strict obedience to the laws and by-laws. 

(2) By making the giving out of the knowledge lectures de- 
pendent on the passing of examinations. 

(3) By giving the highest Degree (or Grade) weight in the 
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government of the Order, and by retaining the old respect for 
the Degrees and seniority. 

(4) By restoring the oath taken upon the Cross on Corpus 
Christi Day, until recent years, by one of the seniors as a 
representative of the Third Order. 7 | 

The passing from among us of Frater S.R.M.D. has thrown 
the whole burden of the unity and continuity of the Order upon 
the Order itself. They have no longer the artificial support of 


his vigorous and imaginative personality, and must be suppor- 


ted alone by the laws and by-laws and symbols, by the symbolic 


personality of the Order, a personality which has, we believe, 


an extreme antiquity, though it would still be alive and active, 
had'it arisen out of the evocations of these last years. The next 
few years, perhaps the next few months, will decide whether 
it has been sufficiently embodied “in London” to bear this 
sudden burden, and of a certainty if it bear it, it will do so 
because we have strengthened and not weakened a discipline 
that is essentially symbolic and evocative, and because we have 
strengthened and not weakened a system of Degrees that is a 
chief element in this magical personality. Everything that can 
be said against the magical examinations can be said, and has 
been said, against every kind of examinations, whether of the 
Civil Service or of the Army or the Universities, while the 
magical examinations can be defended by an argument that 
can defend them alone. They are more than a test of efficiency, 
they are more even than an Ordeal, which selects those who 
are most devoted to the Order. The passing by their means from 
one Degree to another is an evocation of the Supreme Life, a 
treading of a symbolic path, a passage through a symbolic gate, 
a climbing towards the light which it is the essence of our 
system to believe, flows continually from the lowest of the in- 
visible Degrees to the highest of the Degrees that are known 
to us. It matters nothing whether the Degrees above us are in 
the body or out of the body, for none the less must we tread 
this path and open this gate, and seek this light, and none the 
less must we believe the light flows downward continually. 

It is indeed of special, perhaps of supreme, moment to give 
the Degree of Theoricus, the highest Degree known to us, 
enough of importance to make the Fratres and Sorores look to- 
wards it with respect and attention, for the Degree of Theoricus 
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is our link with the invisible Degrees. If the Degree has too little 
knowledge or too little authority, we must give it knowledge 
from our intuitions and our intellect and authority from the 
laws and by-laws of the Order. If we despise it or forget it, we 
despise and forget the link which unites the Degree of Zelatores, 
and through that the Degree of the Portal and the four Degrees 
of the G.D. in the Outer, to the Third Order, to the Supreme 
Life. When I say increase its knowledge, I do not merely mean 
‘increase its erudition, or even its understanding of its traditional 
knowledge. I think we might readily discover for its Adepti 
_ some simple form of meditation to be used at stated periods, 

- some symbolic vigil in the mystic tomb of which ours is but 
the image, to bind them together in a strong indissoluble bond, 
and to call among them, and through them into the whole 
Order, some new descent of the Supreme Life, or may be the 
presence, whether in the body or out of the body I know not, 
of some great Adept, some great teacher. The link that unites 
us to that Supreme Life, to those Adepti and teachers, is a 
double link. It is not merely an ascent, that has for symbols the 
climbing of the Serpent through the Tree of life and of the 
Adepti through the Degrees that we know of, but a descent 
that is symbolised by the Lightning Flash among the sacred 
leaves, and that should be symbolised, if the Order has not 
abandoned an essential part of its ritual, by the obligation 
spoken on the day of Corpus Christi by some senior in the name 
of the Third Order, which thereby takes upon itself the sins 
of all the Fratres and Sorores, as wisdom takes upon itself the 
sins of the world. 

The obligation is indeed necessary, for by it the stream of 
the lightning is awakened in the Order, and the Adepti of the 
Third Order and of the Higher Degrees of the Second Order 
summoned to our help. 

Because a Magical Order differs from a society for experi- 
ment and research in that it is an Actual Being, an organic 
life holding within itself the highest life of its members now 
and in past times, to weaken its Degrees is to loosen the struc- 
ture, to dislimn, to disembody, to dematerialize an Actual Be- 
ing: and to sever the link between one Degree and another, 
above all between the Degrees that are in the Heart, in the 
Tiphereth, in the 5=6, is to cut this being in two, and to con- 
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fine the magical life of its visible Adepti to the lower substances 
of this being. To do this last thing is to create an evil symbol, 
to make the most evil of all symbols, to awake the energy of 
an evil sorcery. On the other hand, to create within this Order, 
Within this Actual Being formal “groups,” centres of astral 
activity, which are not the Degrees of this Order, the organs 
of this Being, is to create centres of life, which are centres of 
death, to this greater life; astral diseases Sapping up, as it were, 
its vital fluids. 


III. 

The proposal to substitute for the old discipline, the old 
tradition, “a carefully organized system of groups,” is not only 
to produce this magical evil, and the complex and obscure 
practical evils, which will be its shadow, but to produce certain 
practical evils and anomalies which are so obvious that anyone 
accustomed to the work of societies can foresee them. 

These ‘carefully organized groups” are not to be organized 
by any committee or Council of the Order, or by any authority 
recognized by the Order, but apparently by a single member, 
who will be responsible to nobody. No member, no matter how 
great his faith in the official teachings of the Order, or in its 
official government, if he have not perfect faith in this member, 
will be able to introduce students to the Order lest they come 
under what he thinks an undesirable secret teaching, at once 
irresponsible and semi-official. 

It may be, indeed, that other members are to be encouraged 
to form “groups,” that the magical teaching of this Order is 
to pass, as its influence and extent increases, into the hands of 
a number of Fratres and Sorores, who will hide their perhaps 
ill-balanced ideas from one another and from the Order as à 
whole, and thereby escape from that criticism which is the 
essence of all collective life, and of nearly all sane life, in a 
kind of rabbit-warren of secret “groups.” These “groups” will 
hide not only their doctrines but their membership from one 
another, and our Fratres and Sorores will exchange that mutual 
help and understanding, that fruitful discussion, which a com- 
mon knowledge and a common practice make possible, for 
distrust and misunderstanding, or at best for the indifference 
that must arise among people who live in separate rooms with 
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perpetually locked doors. The Council of the Order will be 
the first part of the Order to suffer, for a “group,” the moment 
one of its doctrines or one of its more influential members is 
criticized, can hardly avoid passing from the quiescence of a 
clique to the activity of a caucus. Sooner or later too, even 
though these “groups” have but one organizer, they will come 
to have different personalities, and the Council will become 
a place of battle between people who vote upon a prearranged 
plan, uninfluenced by the arguments used in the Council itself. 
I cannot, indeed, imagine any system so well devised as this 
“system of carefully organized groups” to bring our Order, 
or any order or society, to an ignominious end. 

Every one of these “groups,” if they follow the plan of those 
already founded, will have a separate numerical arrangement* 


„on which it will meditate at stated times, every member repre- 


senting one of the sephiroth; and will have in its midst what pro- 
fesses to be an Egyptian or other spirit seeking to come into 
relation with our life. The numerical arrangement and recur- 
rent meditation alone are enough to create a magical person- 
ality, having its distinct horoscope, and to call into activity 
a spirit without any formal evocation; and this personality, 
if it has any continued life at all, is bound to grow stronger, to 
grow more individual, and to grow more complex, and to 
grow at the expense of the life about it, for there is but one 
life. Incarnate life, just in so far as it is incarnate, is an open 
or veiled struggle of life against life, of number against num- 
ber, and of all numbers against unity. The fact that the numeri- 
cal arrangement, which is the foundation of these personalities, 
is the same as that of the Order will not identify their inter- 
ests with that of the Order, any more than the foundation 
upon the one numerical arrangement of the personalities of 


. men and women, stocks and stones, creatures of air and water, 


keeps them from warring upon one another and upon the great 
life they come from. It is but a necessary foundation for their 
separated lives, for were they not established in the sephiroth 
they could not exist for a moment. The Powers of Disruption 


+] would not mention these details of organization, which the founders 
of “groups” have tried to keep secret, had not these founders invited the 
support of the Order through “the majority of the Council,” and thereby 
given the Order a right to information. 
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may indeed have discovered that the Order could overcome 
any attack of a mere Frater or Soror, and have so resolved to 
create these personalities, that will have each one the strength 
of many. The more vigorously they evoke the White Light 
in their recurrent meditation, the more active will their per- 
sonal life become, the more decisively will it diverge from the 
general life, the more perfectly will it realize its isolated destiny. 
The White Light is in itself an undifferentiated energy, and 
receives its differentiated impulse from the symbol that collects 
it. 

If indeed we must make this change, this transference of 
influence from Degrees, which are like wheels turning upon a 
single pivot, to “groups” which will be like wheels turning 
upon different pivots, like toothed wheels working one against 
the other, this surrender of ancient unity to anarchic diversity, 
let us make it as complete as possible. Let us re-shape the Order, 
Inner and Outer alike, destroying that symbolic Organization 
which, so long as it exists, must evoke a Being into a continuous 
strife with these alien bodies within its spiritual substance. 
For even if it came about at last that every member of the 
Second Order was a member of some “group,” that no one, 
however despised, stood for the Order only, this Being would 
be for ever present in dreams and visions, or in that deeper life 
that is beyond even dreams and visions, seeking to answer the 
but half-forgotten evocation of the Degrees and symbols, and 
throwing all into disorder and disquiet. We have no choice 
but to remain a Magical Order, whose Organization is a Talis- 
man, or to become wholly a mere society for experiment and 
research, with an organization empty of magical significance 
though sheltering smaller Organizations that have a magical 
significance. If the doctrine of talismans and symbols is true — 
and if it is not, “groups” and Order are alike folly — theré is no 
position between these extremes that is not dangerous to our 
spiritual and material welfare. 

It must not be supposed that these “groups” will have only 
such effects in the astral and in the material life as the intellect 
can foresee, or understand. It is a recognized tradition of Magic 
that talismans — and every “group” is a talisman reconsecra- 
ted at regularly recurring periods — act less often immediately 
upon the souls of them that use them, than indirectly by an 
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ee and mysterious action upon the circumstances 
of life. A group whose astral personality had become active 
would in all probability bring its separated life to a complete 


‘fruition of self-consciousness through circumstances that would 


arise suddenly and without any apparent relation to itself. It 
would come to this fruition like a man who, let us say, makes 
a talisman for courage and grows courageous through being 
suddenly thrown into some unforeseen danger, which he does 
not understand has been called up by the talisman. The central 
principle of all the Magic of power is that everything we 
formulate in the imagination, if we formulate it strongly 
enough, realises itself in the circumstances of life, acting either 
through our own souls, or through the spirits of nature. 


IV. 

It is said that these “groups” which keep, or try to keep, 
their doctrines and their membership secret, are necessary for 
magical progress, that the mere circulation of their formulae 
among Fratres and Sorores would interrupt Adepti upon their 
paths. If this idea has been put into the mouths that speak 
it by beings that seek to grow at the expense of the general 
life, I understand it; but if it has not, it is unintelligible. Does 
the circulation of the “Microcosm Ritual" among us make its 
formulae powerless, or has our Magic been struck by palsy 
because the Fratres and Sorores of the Outer know our names? 
It is said, too, that these alien personalities, each one made 
up of many, are necessary to Adeptship. This argument seems 
to me sheer dillettanteism, mere trifling! Was Plotinus one of a 
"group" organized on “the globular sephiroth" when he was 
thrice united with God while still in the body? It is by sorrow 
and labour, by love of all living things, and by a heart that 
humbles itself before the Ancestral Light, and by a mind its 
power and beauty and quiet flow through without end, that 
men come to Adeptship, and not by the multiplication of petty 
formulae. What is this formula of the “groups,” the utmost 
of their present practice as they say, that is to be a ladder into 
heaven ? Now that the secresy is a little faded we know enough 
of it to know that it is nothing new or wonderful. They use a 
simple meditation that has for one effect the welding those 
who use it into one, a little at the expense of their individual 
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souls, which, instead of remaining each a distinct circle, be- 
come, as it were, segments of a circle that has no very great or 
rich life to give them in payment: and for another effect, the 
awakening of a sympathy, which is limited to those who use 
this meditation at the same hour and as part of the same 
sphere. A partly similar meditation is sometimes used by lovers 
or friends to make their union the closer, to make more intense 
that love which somebody has called “an egotism of two,” and 
sometimes, and I know one rather terrible case, it makes the 
union so close that those who use it share not only emotions, 
but sicknesses and follies. Because of this sharing of all by all, 
I doubt very much if these meditations should ever be used 
without certain ceremonial precautions of a rather elaborate 
kind. In an Order like ours there is, or there should be, the 
ceremonial sacrifice of one through whom the Third Order 
takes upon itself and gathers up into its strength, which we be- 
lieve to be the creation of centuries, the frailties of all. But in 
a "group" frailty must bear the burdens of frailty, and as it 
seems without the joy of a conscious sacrifice and with none 
to lighten the burden but some wandering spirit, itself, it may 


be, seeking help. Surely Adeptship must come more easily in 


an order that “reaches up to the throne of God himself, and 
has among its members angels and archangels,” than in a 
“group” governed by an Egyptian spirit found, it may be, by 
accident in a statue. | | 

If any were to become great among us, he would do so, not 
by shutting himself up from us in any “group,” but by bringing 
himself so near to that continual sacrifice, that continual 


miracle, whose symbol is the obligation taken by the Senior, | 


that he would share alike in its joy and in its sorrow. We receive 
power from those who are above us by permitting the Light- 
ning of the Supreme to descend through our souls and our 
bodies. The power is forever seeking the world, and it comes 
to a soul and consumes its mortality because the soul has arisen 
into the path of the Lightning, among the sacred leaves. The 
soul that separates itself from others, that says “I will seek 
power and knowledge for my own sake, and not for the world’s 
sake,” separates itself from that path and becomes dark and 
empty. 

The great Adept may indeed have to hide much of his deep- 
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est life, lest he tell it to the careless and the indifferent, but 
he will sorrow and not rejoice over this silence, for he will be 
always seeking ways of giving the purest substance of his soul 
to fill the emptiness of other souls. It will seem to him better 
that his soul be weakened, that it be Kept wandering on the 
earth even, than that other souls should lack anything of 
strength and quiet. He will think that he has been sent among 
them to break down the walls that divide them from one an- 
other and from the fountain of their life, and not to build new 
walls. He will remember, while he is with them, the old magical 
image of the Pelican feeding its young with its own blood; and 
when, his sacrifice over, he goes his way to supreme Adeptship, 
he will go absolutely alone, for men attain to the supreme 
wisdom in a loneliness that is like the loneliness of death. No 
“group,” no, not even a “group” “very carefully organized,” 
has ever broken through that ancient gate. 


| V. 

If we preserve the unity of the Order, if we make that unity 
efficient among us, the Order will become a single very power- 
ful talisman, creating in us, and in the world about us, such 
moods and circumstances as may best serve the magical life, 
and best awaken the magical wisdom. Its personality will be 
powerful, active, visible afar, in that all powerful world that 
casts downward for its shadows, dreams, and visions. The 
right pupils will be drawn to us from the corners of the world 
by dreams and visions and by strange accidents; and the Order 
itself will send out Adepts and teachers, as well as hidden influ- 
ences that may shape the life of these islands nearer to the 
magical life. 

Those who would break this unity would do so, it seems, if 


„I am to judge by what I read and hear, in the name of freedom. 


I too might talk of freedom, for I do not recognise as its sup- 
porters those who claim the right to do and teach in secret 
whatever pleases them, but deny me the right to oppose them 
with the only means I have used or desired to use, criticism; 
but I have preferred to talk of greater things than freedom. 
In our day every idler, every trifler, every bungler, cries out 
for his freedom; but the busy, and weighty minded, and skilful 
handed, meditate more upon the bonds that they gladly accept, 
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than upon the freedom that has never meant more in their eyes 
than right to choose the bonds that have made them faithful 
servants of law. It was the surrender of freedom that taught 
Dante Alighieri to say “Thy will is our peace“, and has not 
every man who ever stooped to lift a stone out of the way, or 
raised his hand to gather a fruit from the branch, given up his 
freedom to do something else? We have set before us a certain 
work that may be of incalculable importance in the change of 
thought that is coming upon the world. Let us see that we do 
not leave it undone because the creed of the triflers is being 
cried into our ears. 
D.E.D.I. 
In the Mountain of Abiegnos. 
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A Postscript to Essay called “Is the Order of R.R. & A.C. to 
remain a Magical Order?“ 
Written on May 4th, 1901. 


Soror S.S.D.D., the founder of the “groups,” has written asking 
me to tell all to whom I have given my essay, that “she strongly 
disapproves of the kind of magic alluded to on page 24” of my 
essay, “and has never suggested or still less encouraged any 
practice of the kind.” Soror S.S.D.D. is one of my oldest friends, 
but even if she were not I would gladly do as she has asked me. 
I understand her words to mean that she never intended to 
create any kind of astral union among the members of the 
“groups.” I never said that she did, for I knew, what I have 
always considered her over-watchful individualism, too well to 
be certain that it did not blind her to the obvious effect of the 
formula, she has given her disciples. I must add, however, that 
nothing is more certain in my eyes than the powerlessness of 
her intention to alter the effect of a formula, which must seek 
continually to perfect a spiritual and astral union that I am 
not alone in believing already to exist. It is a first principle of 
our illumination that symbols and formulae are powers, which 
act in their own right and with little consideration for our 
intentions, however excellent. Most of us have seen some 
ceremony produce an altogether unintended result because of 
the accidental use of some wrong formula or symbol. I can see 
nothing to limit the intensity of the union evoked by the 
meditation of the Globular Sepheroth, except the degree of 
power of those that use it and the lack or plentifulness of 
other occupation. Such a formula is seldom able to produce 
the full effect I have spoken of, but I know from the experi- 
ence[s] of a number of people — experiences which I have 
carefully recorded — that it soon produces a nearly perfect 
communion of mood and a somewhat less, though very marked, 
communion of thought and purpose. This communion, which 
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pre-supposes the creation of a powerful collective personality, 
is not an evil in itself, for individuality is not as important as 
our age has imagined. It becomes an evil when it conflicts 
with some larger communion, some more powerful or more 
wise personality, or when its relation to the supernatural life 
is imperfect, or when its constituents have been unwisely 
chosen. | 

I find that there is a misunderstanding about the oath that 
should be spoken by a senior upon Corpus Christi Day. Certain 
Fratres and Sorores think that the senior takes upon himself 
the sins of the Order, as the legendary Sin Eater takes a dead 
man s sins upon himself. This is an error, whose origin I cannot 


understand. The senior who speaks the oath is the Chief Adept, . 


whose office is now so purely ceremonial, that it can be taken, 
if necessary, by any senior who happens to be present; and 
the Chief Adept is the symbolical representative of the Third 
Order, and takes the oath for the Third Order. He lays the 
sins of the Fratres and Sorores, and his own sins among them, 
in the hands of the Third Order, and instead of laying a burden 
on himself, lightens his own burden and the burdens of others. 
D.E.D.I. 
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